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CONSTRUCTIVE STUDIES IN THE LIFE OF CHRIST. 



By Ernest D. Burton and Shailer Mathews, 
The University of Chicago. 



PART Vir— {continued-). 

THE PEREAN MINISTRY. 

FROM THE FINAL DEPARTURE FROM GALILEE UNTIL THE FINAL 
ARRIVAL AT JERUSALEM. 



CHAPTER XXIV. 

DISCOURSES IN PEREA (CONTINUED). 

§ ioo. Discourse at a chief Pharisee's table. Luke 14 : 1-24. 

§ 101. Discourse on counting the cost. Luke 14 125-35. 

§102. Three parables of grace. Luke, chap. 15. 

§103. Two parables of warning. Luke, chap. 16. 

§ 104. Concerning forgiveness and faith. Luke 17 : 1-10. 

^236. Notes on § 100, Luke 14 : 1-24. — Vs. 1. It is impossible to 
say just when this incident occurred, but it must have been before 
Jesus had completely broken with the hierarchy and scribes. " On a 
sabbath" : The Jews often feasted on the sabbath. " Watching him " : 
probably with suspicion as well as curiosity. Vs. 4. The Pharisees 
did not allow unnecessary healing on the sabbath ; /. e., of those cases 
which could safely be postponed until the next day. Apparently they 
were ashamed to air their heartlessness, or too morbidly conscientious 
to say it was lawful thus to break the sabbath. Vs. 5. Jesus here 
makes use of his favorite method of attack upon pharisaic pedantry, 
the appeal to the exceptions made by the rabbis themselves. Cf. Luke 
13 : 15. Vss. 7-1 1 are best understood by a reference to the habits of 
the Jews at elaborate feasts, to which an entire village might be invited. 
The guests were assigned seats in accordance with their social impor- 
tance, the most honored being within the house on the raised platform, 
and the others being given places in the house and the court, the 
beggars and the dogs disputing over the fragments in the streets. 
Unless especially conducted by the host, each guest would take his 
place according to his own estimate of his importance in the social 
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scale. Jesus uses this social custom as an illustration of the advantages 
accruing to the man of small pretensions. Vs. 1 1 states the moral 
principle the social custom illustrated. Vss. 12-14 contain advice for 
hosts. Here, as in so many of the sayings of Jesus, we must make 
allowance for the form of the statement. Jesus is not condemning 
family meals or dinner parties composed of one's friends, but is rather 
teaching that hospitality should not become a means of selfish advance- 
ment and should be extended to those upon whose repayment one 
cannot count. Vs. 14, " the resurrection of the just" : /. e., in the com- 
pleted messianic kingdom. 

Vss. 15-24 contain a parable suggested by the complacent remark 
of vs. 15. Jesus apparently saw that the speaker judged that the Jews 
would unquestionably have a share in the "great feast" of the king- 
dom. The parable was intended to show that no people had a 
monopoly of the divine favor. On the general principle of interpret- 
ing the parable see \ 146. It is customary among the Arabs to send 
out two invitations to a great feast, one several days before the event 
and one on the morning of the appointed day. If the guest disregards 
the second invitation, it is interpreted as a deadly insult. The excuses 
pleaded in the parable would not be accepted as sufficient. The elements 
of the parable are easily identified : the feast is the kingdom and the 
host is God; "those that were bidden" are the Jews; those in the 
streets, the despised people; those out in the lanes and hedges, the 
even more despised gentiles. The teaching, therefore, is clear : the 
religious party of the Jews who would naturally have been expected to 
enter the kingdom had despised it, and their places were to be filled 
by the despised masses and the gentiles. The lesson is as much 
needed today as in the time of Jesus. 

^f 237. Notes on §101, Luke 14:25-35. — The illustrations of Jesus 
here contained were intended to prevent the multitudes' taking him as 
the Christ of their mistaken hopes. As such he would have been 
expected to give them only pleasures. The kingdom of God, Jesus 
tries to get them to see, involved sacrifice, and no man should under- 
take to join it unless he was ready to endure suffering. His words, 
therefore, are a plea for calm forethought on the part of any person 
who is considering really becoming his disciple. 

^[238. Notes on §102, Luke 15:1-32. — The three parables con- 
tained in this chapter have one teaching in common : God rejoices at 
the repentance of any man, be he never so humble or depraved. The 
occasion of the teaching is given by Luke in vss. 1,2. To appreciate 
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the attitude of the Pharisees, see John 7 : 49. The elements to be 
noted in each parable are: (1) something apparently of little value is 
lost, (2) is found, and (3) its recovery is a source of joy. Vss. 3-7. 
Note the comparatively little worth of one sheep in a flock of a hundred, 
the effort made for its recovery, the celebration at its rescue, and the 
analogy drawn by Jesus. Vss. 8-10. Note the same points as regards 
the coin. This parable becomes a little more intelligible when one 
recalls the windowless houses of the masses in Christ's time, and the 
habit of poor women to wear their little fortunes strung about their 
necks. Vss. 11-32 contain perhaps the most perfect parable spoken 
by Jesus. But it is a parable, and is not to be treated in any other 
way than the other two. It, like them, is concerned with the joy 
caused by the recovery of that which has been lost. It cannot be 
safely used to illustrate more than the same inestimable teaching as to 
God already given in vss. 7 and 10. But, at the same time, it is far 
more eloquent than either of the other two parables. It is a son that 
was lost, a father that rejoiced. Vs. 12, "Give me the substance," etc.: 
It was customary for an aging father to divide his property among his 
sons before his death. The younger son was, therefore, asking only 
that the act be anticipated in his case. He would have received one- 
third of the estate. Vs. 16, "husks" : the horn-shaped pods of the 
carob tree. That he should come to this calling and this food shows 
the depth of the son's misery. Vs. 17, "came to himself" : the father 
could not find him, for he was lost, but the son, unlike the sheep or 
coin, could find himself. Note the consistency of the portrait : the 
very physical craving that had led him through extravagance into misery 
now leads him toward home. Vs. 20. The father's impulsive for- 
giveness and (vs. 23) joy mark the culmination of the parable. Vss. 
25-32, with their striking portrait of a selfish, Pharisee-like man's 
inability to think of anyone but himself or see anything but the dark 
past of his brother, only make the father's love and gladness over the 
recovered son the more attractive. And God loves like the father. 

^[ 239. Notes on § 103, Luke 16 : 1-31. — Both of the parables in 
this passage are concerned with the right use of wealth (cf. especially 
vs. 14). The "parable of the unjust steward" enforces the power of 
wealth to make friends. The illustration chosen is that of the agent 
of a landed proprietor who is about to be discharged for dishonest 
practices. Vs. 6, "thy bond," probably better " lease" : in which the 
amount stipulated was evidently paid in kind. Vs. 6, " hundred meas- 
ures" (or baths) : perhaps 875 gallons, worth $50. Vs. 7, "hundred 
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measures" (or cors) : about 1,000 bushels. By thus reducing the rent 
the agent was naturally recognized as having a share in the gain 
accruing to the tenant (vs. 4). Vs. 8, "his lord commended the unjust 
steward" : In the original "his" is " the," and it is held by some that 
"lord " refers to Jesus. In any case, the commendation does not make 
the man's action honest, but simply calls attention to the fact that the 
agent had used property to gain friends. Vs. 9. This power Jesus 
says should be used by his disciples, buc not for low, selfish ends 
(" eternal tabernacles ") or by dishonest means. The last point is 
enforced strongly in vss. 10-13, in which Jesus, by way of correcting 
any possible misunderstanding of his illustration, shows that the use of 
wealth is an indication of character, and that in all events it must be 
so used that by its aid one may the better serve God (vs. 13). Wealth, 
like prudence (vs. 8), is to be at the service of the king. 

Vss. 14-18 are a collection of sayings of Jesus not altogether con- 
nected in thought. Note the contempt shown by the Pharisees for the 
teaching of Jesus as to the right use of wealth, and his terrible accusa- 
tion of wilful hypocrisy (vss. 14, 15). On vs. 16 see ^f 132. 

Vss. 19-31. In this parable Jesus teaches the penalty of a selfish 
use of wealth. The rich man has not the prudence of the dishonest 
agent, for he does not use his wealth to make friends even by charity. 
The parable is intended to set forth the certain punishment of such a 
man, but its details are, of course — just because it is a parable — not 
to be taken literally. Vs. 19 portrays the luxurious selfishness of the 
rich man, and vss. 20, 21, the miserable beggary of Lazarus. Vs. 23, 
" Hades" : generally the abode of the dead. At this point begins the 
use of current Jewish eschatological terms. Vs. 25 contains one of the 
chief elements in the story, vss. 27-31 its application to the people. 
The teaching is clear : Moses and the prophets alike taught the duty of 
caring for the poor. If the Jews did not follow such teachers, their 
case was hopeless. Nothing could lead them to more generous action 
— not even a man sent back from death. Thus does Jesus answer the 
scofifings of vs. 14. Wealth selfishly used brings not only misery in 
this world to those who are poor, but misery in the next to its owners. 

^[240. Notes on §104, Luke 17:1-10. — Jesus here insists on two 
great elements of his teaching : the sin of making the moral life harder 
for others {cf. Matt. 18:6, 7 ; Mark 9 : 42) and the duty of forgiveness. 
Vs. 3, however, makes it plain that Jesus does not intend that the most 
forgiving person shall blind himself to the fact of sin. Vs. 4. The 
teaching is even more strongly put in Matt. 18:21,22. In vss. 5-10 
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are contrasted two opposing conceptions of religion. In vss. 5, 6 is 
that of Jesus himself, faith ; and in vss. 7-10 there is that of the 
Pharisees, fulfilment of commands. Neither teaching is given in a 
form which it would be impossible to misinterpret, but when once 
allowance has been made for the pedagogical exaggeration of statement, 
this great truth appears : to live the ideal life taught by Jesus, one 
needs to have within oneself an active principle which will prompt to 
deeds, rather than to submit to a lawgiver who will enforce the pre- 
cise rule of the hour. In the man of faith there is a power which is 
immeasurable; for the man of mere obedience, ability simply to per- 
form tasks. 



^[241. Questions and Suggestions for Study. — ( 1 ) * What was 
the objection of the Pharisees to Jesus' healing a man on the 
sabbath ? (2)* How does Jesus justify his act of mercy ? (3)* 
What virtue does Jesus enforce by his words about finding one's 
seat at a dinner? (4) Should one be humble for the sake of 
being humble? (5)* What does Jesus teach about the real 
nature of hospitality? (6)* What parable does Jesus use to 
teach concerning those who will not, and those who will, become 
members of the kingdom of God ? 

(7)* How does Jesus enforce the need of counting the cost 
of becoming his follower? (8) What is the relation of self- 
sacrifice to love ? 

(9)* What truth do the three parables of Luke, chap. 15, 
teach? (10)* What different aspects of this truth does each par- 
able illustrate ? (11) Compare the attitude of the Pharisees with 
that of the elder brother. (12) Recall other sayings of Jesus 
in which God's love is taught. (13)* Give the parable of the 
dishonest steward and point out the one truth that it illustrates. 
(14)* How does Jesus guard the parable from being interpreted 
as commending dishonesty ? (15)* What was the attitude of 
the Pharisees toward the teaching of Jesus as to the right use of 
wealth ? (16)* How does Jesus illustrate the misery that comes 
from a selfish use of wealth ? 

^[242. Constructive Work. — Let the pupil write chap, xxiv of his 
" Life of Christ," especially considering the teaching of Jesus upon 
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the conditions of becoming a member of the kingdom of God, and the 
right use of wealth. 

^[243. Supplementary Topics for Study. 

1. The laws of inheritance among the Jews. 

See Hastings, Dictionary of the Bible, article " Heir ; " also Simcox, Expositor, 
Third Series, Vol. X, pp. 122-36. 

2. The teaching of Jesus as to wealth. 

Mathews, Social Teaching of Jesus, chap. 6 ; Peabody, New World, June, 1900. 

3. The dangers to which religious people are exposed as illustrated 
by references to the Pharisees in this chapter. 



CHAPTER XXV. 

THE RAISING OF LAZARUS, AND ITS EFFECT ON THE JEWS. 

§105. The raising of Lazarus. John 11 : 1-46. 

§106. The withdrawal to Ephraim. John 11:47-54. 

^[244. Notes on §105, John 11:1-46. — The narrative of the rais- 
ing of Lazarus falls into four parts : (a) the message to Jesus and the 
conversation of Jesus with his disciples, vss. 1-16; {b) the conversa- 
tion between Jesus and the two sisters, vss. 17-37 ; {c) Lazarus called 
forth from the tomb, vss. 38-44 ; (d) the effect on the Jews, vss. 45, 46. 

Vs. 1, "Bethany": a village on the eastern slope of the Mount of 
Olives, now known as El 'Azariyeh, and, as vs. 18 says, fifteen fur- 
longs, a little less than two miles, from Jerusalem. See more fully in 
notes on §§ 118, 119. Vs. 2 refers to the event of John 12 : 1-3. The 
most noteworthy element of this part of the narrative is Jesus' expres- 
sion of confidence that he could be in no real danger while he was in 
the path of duty (vss. 8-10). The "twelve hours in the day" are the 
symbol of a man's appointed time of work, during which his path of 
duty is plain before him. While they last he need not stumble. It is 
only when he undertakes to go forward with no light of conviction on 
his path — in other words, turns aside from the path of duty — that 
real danger begins. 

Vss. 4-7 and 1 5 raise the difficult question why Jesus, when he had heard 
of Lazarus' sickness, tarried still two days where he was. Was it that he 
might arrive after the death of Lazarus, or, if (as vss. 6, 17 suggest) he were 
already dead, that there might be no possible doubt of the fact, and so the 
glory of God might be more manifest (vs. 4) ? The narrative perhaps sug- 
gests this on the surface. But it is difficult for us to believe that this was 
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actually Jesus' intention. It was contrary to his general principle and prac- 
tice (see ^[ 59) to create opportunities for the display of his power. And we 
are constrained to believe that he had other reasons for his delay, perhaps, 
as vss. 8-10 suggest, that he might be clear what the path of duty — the will of 
his Father — was. That he foresaw his death is perfectly clear. But he may 
well have hesitated, and waited for light on the question whether it was yet 
time to precipitate that death, and whether it was his duty, in the face of 
possible death, at this time to go into the immediate vicinity of Jerusalem. 
In the end he decides that it is his duty to go. That he should avail him- 
self of the situation which the delay created to strengthen the faith of his 
disciples (vs. 15) is only what we should expect. How he learned of the 
death of Lazarus (vss. 1 1 ff.) the narrative gives us no means of knowing. 

In his conversation with the sisters (vss. 17-37) the effort of Jesus 
is directed toward convincing them that in him is the power of eternal 
life, and in faith in him the guarantee of it. They already believe 
that he is the Christ (vs. 27), that he can cure sickness and so prevent 
death (vss. 21, 32), and Martha has at least a hope that God will in 
answer to his prayer raise up the dead, anticipating that resurrection 
of the last day for which she looks (vs. 24). But Jesus would have 
her see that for him who has faith in him the victory is already 
achieved ; that life in him is itself and in its nature eternal life, of 
which death is but an insignificant interruption (vss. 25, 26). Fellow- 
ship with God is the basis of eternal life (John 17:3), and faith in 
Jesus creates such fellowship. 

Vss. 38-44, which relate the raising itself, illustrate the sympathy 
of Jesus with sorrow, and indicate the conditions under which Jesus 
wrought all his deeds of power. See especially vs. 41, and cf. John 
5 : 19 ff. Vs. 39, compared with vs. 17, reflects the fact that burial in 
that country took place, for sanitary reasons, on the same day as death. 

Looking at the whole event in the light in which the narrative 
itself places it, we see in it a manifestation of the glory of God, /. e., 
of his power and goodness, through his Son, and especially a revelation 
of the impossibility of death, save as an incident in an endless life, to 
one who has faith, and consequently life, in Jesus, the Son of God. 

f 245. Notes on §106, John 11:47-54.— Vs. 47, "the chief priests 
therefore and the Pharisees ": the chief priests being mostly Saddu- 
cees (Acts 5: 17), this coalition was a union of two elements which 
were usually antagonistic to one another, though there were repre- 
sentatives of both parties in the Sanhedrin. Up to this time the 
opposition to Jesus in Jerusalem had come from the Pharisees, though 
Matthew mentions both parties as opposing him in Galilee (Matt. 
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16 : i). Now they unite against him in Jerusalem also, and (vs. 52) 
from this time seek to compass his death. The reason for opposing 
him, given in vs. 48, is a political one, and as such seems to reflect 
especially the thought of the Sadducees, they rather than the Pharisees 
being moved by political motives. What the Sadducees feared was a 
messianic movement, which the Romans would treat as treason, and 
as so dangerous as to require the taking away from the Jews of all 
semblance even of independence. The words of Caiaphas, vss. 49, 50, 
are, as an expression of his thought, those of the sheerest worldly 
wisdom. Rejecting instantly the policy of letting him alone, by which 
they might possibly incur the displeasure of the Romans, he proposes 
to put him out of the way, judging it every way better to sacrifice one 
man than to risk the peace of the nation. To the evangelist the 
words so appropriately and exactly describe the actual mission of 
Jesus that he can only account for them as spoken by inspiration, 
itself to be accounted for by the sacred office that Caiaphas held. 
The conception of the high priest as the medium of divine communi- 
cation, and the idea of unconscious prophecy, both belong to Jewish 
thought. 

"The Jews" among whom Jesus walked no more (vs. 54) are prob- 
ably those of Jerusalem. The city of Ephraim (vs. 54) to which he 
retired is probably the Ophrah (Josh. 18:23) and Ephron or Ephrain 
(2 Chron. 13:19) of the Old Testament, the probable site being at 
Et-Taiyibeh, about four miles northeast of Bethel. (See Robinson, Bib. 
Res., Vol. I, p. 447 ; Smith, Historical Geography, p. 352; and Bible 
Dictionaries.) Jesus had faced necessary danger to come to Bethany, 
but this task done he retires, assured, no doubt, that the time had not 
yet come for the accomplishment of his final task in his own death. 
Cf. John 11:9, 10. 

\ 246. Questions and Suggestions for Study. — ( 1 )* Where is 
Bethany ? (2) What other place of the same name is mentioned 
in this gospel? (3)* What previous mention has there been of 
the family at Bethany? (4) Where are they mentioned later? 
(5) Relate the conversation of Jesus with his disciples when they 
heard the news that Lazarus was sick. (6)* State the important 
principle which Jesus expressed concerning duty and danger. 
(7)* Suggest modern applications of this principle. (8) Relate 
the conversation between Jesus and the two sisters. (9)* What 
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great truth was Jesus endeavoring to impress upon their minds ? 
(10) On what can we rest our hope of a blessed immortality? 
(11)* What use does Jesus make of this whole incident? 

(12)* What was the twofold effect on the Jews of the rais- 
ing of Lazarus (John 1 1 : 45, 47 ff.) ? (13) Whose thought does 
vs. 48 express ? Explain it in the light of the political status 
of Palestine. (14)* What did Caiaphas mean by his words in 
vs. 50? (!5)* What great truth does the evangelist find in the 
words? (16) Had Jesus himself perceived and expressed this 
truth? If so, where? (17) To what place did Jesus withdraw? 
(18) What motive led him to do so? (19) If, as has already 
appeared, Jesus had before this foreseen that his death was neces- 
sary, why did he at this time retire from danger? (20)* In 
what attitude toward his own death does Jesus appear in this 
whole chapter ? 

^f 247. Constructive Work. — Write a brief account of the raising of 
Lazarus (chap, xxv), bringing out the use which Jesus made of the 
events, and the relation of them, in his mind and in fact, to his coming 
death. 

^[248. Supplementary Topics for Study. 

1. The differing attitudes of the Pharisees and Sadducees respect- 
ively to Jesus ; the ground of the opposition of the Pharisees to him ; 
and of the Sadducees. 

2. The several instances of Jesus' raising persons from the dead ; 
the gospels that record each; the distinctive characteristics of each 
event. 

CHAPTER XXVI. 
FURTHER TEACHINGS IN PEREA. 

§ 107. The ten lepers. Luke 17 : 11-19. 

§ 108. The coming of the kingdom. Luke 17 : 20—18 : 8. 

§ 109. The Pharisee and the publican. Luke 18 '.9-14. 

% 249. Notes on §107, Luke 17:11-19. — Vs. 11, "on the way to 
Jerusalem .... through the midst of Samaria and Galilee": This 
language evidently places Jesus at some distance from Jerusalem. On 
the difficulty of arranging events in this period and the basis of the 
arrangement here followed see ^[212. Vs. 19, "thy faith hath made 
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thee whole" : this language in itself might refer to bodily healing or to 
a spiritual salvation, such as the forgiveness of sins. Cf. Mark 5:34; 
Luke 7 : 50, the language being in both cases the same as here. 
But in view of the fact that this man, in common with the other nine, 
had already been physically healed, the probability is that the lan- 
guage here refers to a spiritual healing. Gratitude to Jesus, carrying 
with it recognition of God as the source of his blessing (vs. 18), wak- 
ened the desire for something higher and, as we may infer from Jesus' 
words to him (vs. 19), faith that in this too Jesus was the mediator of 
God's blessing. The incident illustrates again the principle, repeatedly 
exemplified in the gospels, "according to your faith be it unto you." 
Cf. I |f^[ 154, 155. What men believed Jesus could do for them he 
wrought ; for the nine who believed he could heal leprosy, physical 
healing ; for the tenth who was quickened through gratitude to a larger 
faith, a corresponding spiritual blessing. Men's faith never outran, 
never outruns, the ability of Jesus, or God's willingness through him 
to bless them. 

^[250. Notes on §108, Luke 17: 20 — 18:8. — The first part of this sec- 
tion deals with the question so interesting to all Jesus' contemporaries: 
When will the kingdom of heaven come, and what are the signs of its com- 
ing ? Jesus' first answer is that it does not come with watching for it, 
*'. e., they will not see it who think to find it by searching for it ; which is 
illustrated in the fact that, while they were asking when it would come, 
it was already present. " Within you " (vs. 2 1) is probably not intended 
to emphasize the internal character of the kingdom (true though this 
is in a sense to Jesus' thought), but that it is already in their very midst, 
/. <?., "among you." By this statement Jesus corrects the false idea of 
the kingdom as a new political regime, to be set up on some certain 
day, presenting the kingdom rather as a new moral order which had 
already begun. 

Vss. 22-37 speak of the coming of the Son of Man, and affirm that, 
just as the kingdom is not to be found out by searching for it, being, 
though present, hidden from those whose eyes are blind to its pres- 
ence, so it is with the coming of the Son of Mkn — one event in which 
the kingdom is manifested. When Jesus is taken away from his dis- 
ciples, they will long for his presence, and will be tempted to believe 
those who tell them that he is here or there (vss. 22, 23). But these 
are false leaders. For the coming of the Son of Man will be open and 
plain to all, as the lightning that shines from horizon to horizon (vs. 
24), and not immediate, for the rejection of Jesus must precede 
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(vs. 25). Yet, though thus open, it will be unexpected, and when the 
messianic judgment falls it will be on men who are not looking for it 
(vss. 26-30). How useless, then, to be searching for it in out-of-the- 
way places ! If one have eyes to see it, the kingdom is already present. 
And when the Son of Man comes, it will be in an event that all the 
world will see. 

Vss. 31, 32 probably refer especially to the uselessness and folly of 
attempting to save one's property when the judgment of God comes 
upon the nation ; vs. 33, to the general principle that the selfish attempt 
to save one's self is suicidal. The true wisdom is to live the unselfish 
life, by which alone one really saves one's self. Then, when disaster 
comes, it will be no real disaster ; the true self will have been saved, 
though all else be lost. 

Vss. 34-36 indicate that the messianic judgment will, even though 
national, discriminate between individuals. Those most closely asso- 
ciated will be separated : the one taken, the other left ; the one saved, 
the other lost. Vs. 35 answers the question of the disciples as to the 
place of the coming in enigmatic phrase, meaning that where corruption 
is there judgment will fall. It is evident that, though Jesus has in 
mind especially a judgment on the Jewish nation, this is to him but an 
instance under a general principle. 

Vss. 18: 1-8, the parable of the unrighteous judge, connect them- 
selves with the coming of the Messiah, because that coming was 
thought of as bringing deliverance of the righteous from their 
oppressors. The teaching of the parable is stated in vs. 1, that men 
ought always to pray, and not to faint; if even an unjust judge will 
give justice at length, how much more certainly will the righteous God ; 
therefore, though he seem to be silent, men ought to trust and wait. 
Vs. 8 raises the question whether, despite the reason which his dis- 
ciples have to retain faith in God, this faith will still persevere till the 
Lord comes again. 

^[251. Notes on §109, Luke 18 19-3 4. — The teaching of this parable is 
so perfectly plain that it calls only for thoughtful meditation. The pub- 
lican, a confessed and penitent sinner, who can only cry for mercy, is 
more acceptable to God, possesses more that God approves, than the 
Pharisee, performing all the duties of morality and religion according 
to the strict standard of his strict sect, but lacking humility, devoid of 
the sense of needing anything more. The parable is an expanded 
form of Jesus' teaching: "Blessed are the poor in spirit, for theirs is 
the kingdom of heaven " (Matt. 5 13). 



294 THE BIBLICAL WORLD 

If 252. Questions and Suggestions for Study. — (1) Tell the 
story of the ten lepers. (2)* What is the meaning of Jesus in 
vs. 19? (3)* In what two respects did the tenth man differ 
from the other nine? (4) What is the relation between these 
two differences? (5)* What general principle of Jesus' relation 
to men does the narrative illustrate? 

(6)* With what question does Luke 17:20, 21 deal? (7)* 
Explain the meaning of Jesus' answer to the Pharisees, and 
the error it was intended to correct. (8)* With what related 
subject do vss. 22-37 deal? (9)* What great truth does Jesus 
here teach respecting the coming of the Son of Man in judg- 
ment ? (10)* Is such coming to be prepared for by watching, 
and calculating its time, or by a right life? (n)* What is the 
teaching of the parable of the unrighteous judge (Luke 
18:1-8)? 

(12)* Relate Jesus' parable of the Pharisee and the publican. 
(13)* Explain its meaning. 

^[253. Constructiye Work. — Write chap, xxvi of your "Life of 
Christ," stating briefly the incidents and teachings of §§ 107-109. 



